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6 Christian-lects and Islam-lects
s inventions of languages

d Ashraf Abdelhay

On religiou

Cristine Severo an

Introduction

the relation between religion and language With
istorical construction of language
We intend to analyze and pro.

This chapter discusses
1 focus on how the social and h

shaped by religious considerations. Wi analy
lematize the role played by languages in both Christianity and Islapy,

We point out that the discussion in this Ch_ﬂli?“?r is part Of a broader
project that recognizes the multiple d;mensmn's_of the topic that also
includes different Christian and Islamic traditions (Abdelhay et 4,
2014; Abdelhay et al. 2020; Severo and Makoni 2015; Severo 2016,
Severo 2020). This chapter is also in line with discussions carried out on
Colonial Linguistics (Abdelhay et al. 2020; Heller and McElhinny 2017;
Severo and Makoni 2015; Deumert 2010; Hanks 2010; Makoni and
Pennycook 2006; Makoni and Meinhof 2004; Irvine 1993; Errington
2008; Cohn 1996; Phillipson 1992; Comaroff and Comaroff 1991;
Fabian 1986). By analyzing how religions contributed to the shaping of
language ideologies, our argument aims at contributing to Heller and
McElhinny’s (2017, 29) statement that “Language and religion are thus
the two key sites on which understandings of difference are elaborated,
before the rise of biological accounts of racial difference in evolutionary
thought.” Despite the complexities that characterize both religions, we
consider that the theological role played by language in Christianity and
Islam have remained relatively ideologically stable.

1_3}' fofcgmunding the two religious perspectives on language, we intend
to identify how concepts and practices in Christianity and Islam have
helped to shape languages in specific ways. We understand Christian-lects
Lszv:mfZDz_U; Severo 2016; Severo and Makoni 2015) and Islam-lects 4

€t ol epistemic frameworks, discourses, and practices regarding lat-
guage use for rehglgugpufposcs which include the i : f languages
(Abdelhay et al. 2020: ) nclude the invention ot 1ang e

S E A Makoni and Pennycook 2006). We propose .
concepts of Christian-lects and Islam. s
to discuss the notion of nd Islam-lects as frameworks that allo
backgrounds. Chri::li:lr?it}’li[;gdu?gle i diﬁ?rem rellgi 400 Cl?"u:je
recognize both religions haye histzf‘l e as6 Gk Lottty 2 & jon
ically contributed to the construct!

DOI: 10.4324.’9781003219590—8
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Christian-lects and Islam-lects 113
of concepts of language ¢h,

il el p tstill reverberate in contemporary religious

We argue in favor of an 4
PoOwer relations,
the concept of language inscribed
lation, the concepts of “g;c

' In this chapter we problematize
in the role played by religious trans-

red languages,” the rol '
. ‘ e : role of catechisms, the
importance of writing texts, the relation between language and truth, and

the idea Ofle‘r’_al}gﬂl:'.{itfon. For example, although Christianity and Islam
are monotheistic _rehgmns, “Unlike Christianity, Islam has not readily
embraced translation as a meang of propagating its doctrine” (Delisle and
Woodsworth 19?8’ 172). Indeed, evangelization and doctrine propaga-
tion are key notions that illustrate how both religions shaped language
1 dlﬂferent ways. Also, although our chapter does not focus only on the
colonial context, we highlight the role played by missionary linguistics
in contexts of Christian evangelization (Heller and McElhinny 2017;
Hanks 2010; Durston 2007; Todorov 1999; Fabian 1986), following the
assumption that “missionary translation in this broader sense was a key
instrument of colonialism” (Durston 2007,1).

This chapter is divided into two main sections: first we discuss the
Christian concept of language based both on the general role played
by translation in the history of Christianity and on the specific use of
catechisms in missionary colonial practices. After this, we present the
Islamic perspective of language, considering three main questions: how
does the Qur’an conceptualize “language” and “linguistic diversity”?
How was the grammatical construction of Arabic shaped by Islam? How
was the link between Islam and Arabic used to culturally re-translate key
western metalanguages? Finally, we draw on the contribution of such an
approach to the expansion of our critical understanding of how concepts
of languages have been historically constructed and legitimated.

Christian-lects: on the concept of language and the role of translation

In general terms, the practice of translating texts was part of the edu-
cational and spiritual training of priests and missnonanesl {{Krn.aut anld
Ruckstadter 2002; Agnolin 2006) over the histor}_f mf Christianity. This
practice was related to the conviction that “Christ is Wonfl translated
[...] as Christian faith is about translation; it is about convergon.” (Walls
1999, 25). It was priests and missionaries whollargely contributed to the
processes of translating religious texts into Indigenous languages.

In Ethiopia, the Christian tradition of translating texts dates back to
the 4th century and “since that time, monks and scholars have been at
work on intellectual arguments, theological and political commentaries,
and translations” (Mudimbe 1998, 176). In the Eastern colonial context,
between 1583 and 1700, around 450 European works were translated
into Chinese, 120 of which were about science and geogra&ph}? and 330
about Christianity (Po-Chia Hsia 2009). In Latin America, language
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naries included the grammatizayi,,
of 96 languages in the 17th Cﬁnm:? 1
noury {_%UI'OU_‘{ 1992; Se‘fei_o % ¥ aru

. nd M.
Christianity has arguably becﬁmtjikﬁzi
-

R
114 Cristine Severo ar

Christian missio

e ” -
invention b e contii?,

languages in the 1 b O
of {58 languages 10 the |k‘ i
0. T L ‘1 . i .”l L . T =]
B gD Lm'nlmll"&nmni':ri._»:. modernity, and literacy: The 8ram Qe
o qth linguisties s ‘ -
iy ul; “Io 4| languages were 1t ah.ua}lf| le _rools in educating irl i
¢ e dllE I : | ma
’lt hese grammars and ec[ucatmn aving profsiisd gl
ool ;md Makoni 2005, 138). s
' [+ ) : . . -
I ' . 1anicy

1. enistemological orientation of Chn.St_ anity is  produc o N
The episte E f Greco-Latn tradition and the Jewish r%jw
a-

torical intertwining @ ' the

l'lllhtm'[l‘- chis line of thought the ideas of tructlh, Em;{;;tén ation and oy

fon. in s ght, th " youle i X | -
n faith (Mu . Szl ‘

ledge are central to the Christia o

considered a language of trUth’ anWI'Edge arild S;:hcjla?hlp’ Ué_lns-iatjrm
cial and challenging role in the theological and missjop,
ding the truth. In this context, Latlclfl worked as a discyrg;,,
and linguistic fra:ile“-*ork for what countedl as “truth language”. <3 2
Truch-l-;nauage, metonymically bound up v?nth the transcex_ldffnt message
ie C{,m-ﬂ-gd (Anderson 1991), Latin legltirr_uzeci the_‘s.e descriptive Projecs
both as means and ends for propagating faith” (Errington 2001: 22, T,
Christian interest in languages was necessarily accompanied by a trans|,.
tion process, which reinforced the thcolagif:al acceptabiliry of eXpressing
the religious message in all languages, unlike Judaism and Islam. There
was also a strong ideological connection between translation practices
and the missionary idea of conversion: “linguistic classification and
translation were metonyms of an embracing process of ‘conversion'™
(Comaroff and Comaroff 1991, 221). Translation and Christian evangel-
ization walked hand in hand in the colonial era. In this chapter, we also
follow Pennycook and Makoni’s argument (2005, 137) that “language
use, and understandings of language use, have been—and still are—
profoundly affected by missionary projects.”

Translation also inscribed specific power relations that contributed ©
the processes of lapguage reduccién and objectification: “Working with
i s o s Mar, e bcome cmrs
geripe b sysremazi:t;fn wete 3‘_1“311}’ formsl of reduccién in the SH?K-’;:
argue that languageare;urqu?rmmg ChgiE ObJFCt” (Hlanies 2015, 4}'[iztz
language -~ operated a5 :E:;;}H p ;hmugh t-he Ry gra;nmiiitua
reduccicn, reinforced h e g eslon and, thergtoie 8 are

Y the idea that verbal language and thought

;:zrglﬁzlceally related in the ideas of an “inner verb” and a m etaphysic?
of culognial;l};vs - L?“BUage reduccion also contributed to the proces’
the productiong(;lfaﬁ? ‘ivention (Makoni and Pennycook 2006) fh‘rﬂug[*.
gious texts, We crionaries and grammars and the translation of ré!
gies of Eq“i\'alenrgue t_hat these processes were framed by the ideq”’n
o 2010) WcllicLLlu 2000) and Cross-language commﬂﬂsu[gtiﬂif’
s ansh

also undﬂ[iay the as},mmetrical rela“.()ﬁb

sacred Chyj guages (Hebrew, Greek and Lt s and

designed to
peoples, Wi
effects r.l"cnn}‘cnnk

played a cru
work ot sprea

stian lan
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the vernaculars, By comme :
Nsuratiog :
4uon we consider “

bringing the two languages into al;

from one to the other” {Hanks 20-;{;1{[1111&1“, o
of the commandments of ¢y, Chu .‘,ll i) o
as the sixth one = “You ghy)| n‘m 1:11 et
commensuration between thege two dii":ljm
priests would use several linguistic strL e
tion from the Indigenous people, such
the priests in the Tupi langu ‘

the general process of
at meaning can move
mple is the translation
enous languages, such
f.‘ld'lllt(fl’}’." By assuming that
Sive worlds were possible, the
ategies to grasp specific informa-

as the following question asked by

df 1 = I i
Brall: “Eremopyasis, & J’li,.l? in tl}e context of confession in colonial
» O ererico ayb nde remiricé imod cunhdm recé?

Have you saddened [literally: : :
ey b of o o (et L s o i
espite the as i A
Ch?istil;n languagizn?;ctln:ﬁl: ?:ji Zne-waf E I:.Jemreerix the
experiences emerged in colonial coitr;:r ook e B o

; ni; s (African, Latin-American and
Indige.nous contexts) al'lc.1 th_ls illustrates how Christianity was nativized.
The 1:11gh prestige embodied in the sacred languages also affected the colo-
nial Imagnary about languages, as revealed by expressions used by mis-
sionaries to define non-European languages in colonial Brazil: languages
of the land (linguas da terra), ‘brazilic’ language (lingua brasilica), lan-
guage of the sea (lingua do mar), general language (lingua geral), slang,
among others (Severo 2020).

Theological discussions concerning concepts of translation under-
pinned the process of Bible translation. For example, the idea that not
everything can be translated and so it is necessary to make an effort
to maintain the faithfulness of the transcript — running the risk of
misunderstanding posed by the paraphrase — characterized St. Jerome’s
translation practices of the Bible (Steiner 1975; Furilan 2005).

Saint Jerome translated the Bible into Latin, which was called Vulgate
and was considered official in 1546 by the Council of Trent. In terms of
translation procedures, Jerome left a series of comments and writings on
the translation of the Bible, recognizing that the linearity of religious ‘f‘;‘s
should be preserved as a signal of respect to the original meaning: “t fé
very order of the words in the Bible is a mystery, _:md the meaning of

; j - i tic liberties of a translator
Scripture is not to be falsified by linguis - -
(Copeland 1991, 53). In this context, there were twolm_ncep:s Oire:;{ e
tion with theological implications: “Ad uerbumrtrarﬁ. ation :e;:;::e g
word-for-word and syntactic correspondence wnth the orLg[i;al me;ning”
ad sensum translation focused more on f EPdefucmg :Lsegad sensum trans-
(Durston 2007, 228). Although St Jerome pre erre N lorioe ts ke the
lation, he recognized the imp GITANCE ofac uerbm:; trrrans.la,ti':m work was
sacredness of the Scripture. plotice Uit ij;f; Iil:lﬁthle: 8th century, reinfor-
recognized as sacred velies, 1€ W35}fall}::?’ I:rarls;latm's would be considered
cing the ideological view that lca't r?si;ip with the original divine word.
%shsain(t:s :Ihl:;.e]izﬁ;r:]hirincfl;rsfecrletizc;dea of translation as a sacred virtue,

us, Ca
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f Trent and as a response to the SPregg

mainly afte s s why the evan-gehcaf identities of missionarie, N
Protesrannshm. by cheir capacity 0 evangelize in loca] la"g tre
strongly In uenced D) Uage,

i e {). llllﬂﬂu 0 . ] ﬁ & -
{ c € .{] {J. ‘ * ; , [ l I v

account for the role P]a}'ed ol Ch;;?r'?nn:;rngli?fel:ic:fplogws ' shap; 8
our understanding 1gUa5 é (I;T;k-[jtin frgamelcs ‘;{Ontﬁbu[ed to
the propagation of a Cl-lrlstlgnlze r _ § wo}: of language
by considering the relationship berw'een universa ity, truth, and [ogo. lr:
this context, the process of tra_ns!aﬂﬂﬂ would imply an effort to search
for the linguistic _niversals existing below the surface of the so-y), i
vernaculars: it is an approach that “touches clos?l}’ on the mystical inty.
ition of a lost primal or paradigmatic speech” (Steiner 1975, 73). Althoyg}
it is not our purpose in this chapter to draw on more recent accounts of
the (im)possibility of translation in translation theory/scholarship, th;
discussion may contribute to the building of a broader account of hey,

e tied together.

Christianity and translation wer
Other examples of Christian-lects include the work of evangelizatiop

in colonial contexts.! The idea of evangelization is strongly inscribed in
colonial Christianity, and this can be exemplified by Papal Bull Inscrutabil;
Divinae (Pope Gregory XV 1622) that founded the Congregation for
the Evangelization of Peoples — also known as Propaganda Fide. This
became .respnnsible for missionary practices for the purpose of Catholic
Evangelization. The Propaganda Fide aimed at regaining “the faithful in
all those parts Df. the world where Protestantism had been established,
and to bring the light of the true faith to heathen” (Guilday 1921, 480)

cesls:c;rfttl'ne plfrp_nse og evanglilization, Catholics engaged in an inten,se pn:;-

ranslation of catechisms i -
which included Indigenous languaI;Z EﬂeLsa(;izagf: V'el‘l'lafdullé{l: lEmdg ﬁges;
1995). Another example is the Jesuits’ translati encé}{xi' " i
from Summa theologica, in addition to " 110“ St abi o EXCEFPIS
of the saints (Po-Chia Hsia 2009: l?:ro:)clievm-al 4 The abOUt_ g
tice adopted by Jesuits in China’lcd 2 2014.)' The translation pra
rEI?BiOUS groups of mixing idolatr JO e by some Onh?‘d-u "
guistic and cultural accommodati;an" rEhgl.o " t'hro%lgh g ' ok !m*
controversy (Po-Chia Hsia 2009) Thi culminating in the Chinese RI®
religious strategy used by Jesui . ls'ldea iy g g e
the ‘pagans’ by adapting exterts,]meanlng_ that “the Church could m*
guage, vestments, and rituals j m;} S),’mbohc resources, for example lan-
ff'eﬂ?Od was ‘adaptation.’ a| 0 the liturgy. The key word of this missio”
tion™” (Wijsen 2016 191 50 called ‘accommodation’ and ‘indigeni?®
antly ideological mo ciel “ i]I-ICUnIIkn:t the adaptation model, a predomi™
in the sense of revealing Chr;ilsl;?apon characterized African Christiant
S Incarnation in Africa. In this casé '

underlying f

ramework w

tra A ; ds not t : . ’
ranslating the incarnateq - r;l:tf()f imposing, but of discovering "

Incarnatjo ri .

1] deElS [Eveal two dlff ICans, Wﬁ argue [har adﬂp[‘;‘ltlﬂﬂ a

€rent approaches to language, base
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adjustments or discovery |, both cases, the mice:
important role of translator, Whether t}:m f]n ;Sm
otherwise, through Ievealing 5 hidden ¢ hug e
The catechisms helped tq sha cal
centered on writing, based on th
speech was reduced to ap alphabe
semantic representation of language was SYs
which generally contained 5 small dictiona
about the translation of Christian terms to

nary would play the
Uage adaptations, or

Pe a local repres
¢ phoneme
tic system,

entation of language
-grapheme model, in which
In addition, a word-oriented
tematized in the catechisms,
ry that exposed information
the Indigenous symbolic uni-
by Anténio de Araiijo in colo-
ames, marriage requirements,
lossary privileged words and

Portuguese Jesuit Antonio Vieira, who dedicated his whole life to the
conversion of Indigenous people in Brazil, «
located in what is pronounced, but in the meaning of what is pronounced;
such taste is not related to the sounds of words, but to what is undersmod
beneath them: sub lingua tua (Vieira, Sermon on the Rosary 1686). Thfs
is an example of how missionary Catholicism chqsed on the semantic
dimension, the logos, to the detriment of pronunciation, which was more
directly linked to the body. This binary vision also included the priv-
i i language over oral language: “the written lan-
ilege accorded to written languag VEr Ol ™ (Bl
guage became a sine qua non of Christianity ar.Ld civi lzaFl(}Ill . (Com o
and Comaroff 1991, 223). We argue that this 1deologlca‘ issociati
between body (sound) and soul (meaning) was reproduced in missionary
language policies. : i i roject used a reli-

The evangelization-onentedhmeat:;rgitH;Elrﬁdpas3lacauvemaculaﬂ
e peussire. o O D | & (Vs s esngeosleaaog),
Indigenous languages in the colonial er g e —
This religious template was based not ;} I\i flhenny 2007 Makosi anid
and semantic frameworks (Heller anf {ructh universality, and sacred-
Pennycook 2006), but on coqce_pts ° ro'e::t aimed at the “remaking
ness, which means that the missionary g m] self-image. bodily practices,
of Indian life, from heart, soul, and.m'l“ ding speech” (Hanks 2010, 7).
lived space, and everyday conduct, mclun uage practices that contributed

Inthis section, we have explored n;r: oaf ghristian concepts of language.
sl reinforcemenltl arr:edwl:: fﬁfiﬂle of trflnsIation,e:fnhilcr{:v‘::szl!;;:";rd
. S handi)t giscussion on the rclanon; bet‘:’ammar and rhetoric,
zl_ly ur}derp 12:§;1ngYand sound, logos ﬂl;ldlb;’d fé fhape a certain concept
t::f}rlflgl,cil}:nerpretation. Such binaries help

the taste of a prayer is not
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¢ hand, missionary language policic.
prmlucccl a vast Ilmclylnf t‘rfulslutinn of .;_.:s , "
chisms, which inscribed in local langug d“"“'j?.m.
anguages in Brazil — discourses on what c.':}u‘n;ff}i h "litﬁ
ation, The binary coneept of sin-obedienee Wul
a Christian kinship concept that helped ’ i
" ife ways. Finally, we argue that Chyjot

g of modern concepts of language ha:i]a?'lﬂth

T on

the

18 Cristine Seve
of language. On the othe
nial Jesuit contex!
manuals, such as cate
as Indigenous |
and self-examin
sically related to
relationships in new spe
contributed to the shapin
following elements:

L

f translation would bring together ide
a5 of

a. Discussions on concepts 0

universality, diversity, truth, and loyalty.
b. The local languages would have been reduced to writing in the

of the missionary’s sacred language. Mage
c. The grammar/syntax of the local language would have been

into the mold of the sacred language. Oreed
d. There was an intense process of invention of new words, assign:
new meanings to old words. . Smibling
There was superiority of the written word over the spoken, and f
semantics/meaning over phonology/pronunciation, reinfocring

binary concept of language.

Islam and the grammatical invention of Arabic

In this section we will briefly attend to three questions: how does Qur'an
S T e S W
com_:eptuahze language” and “linguistic diversity”? How was the gram-
glatlca! construction of Arabic shaped by Islam? How was the link
etw;eeﬂ Islampand Arabic used to culturally re-translate key wester
:16?:3 anguages? Our key observation here is that the conceptualization of
; al.l_ton]?mc]}jus, bounded, “pure” code is an effect of a cultural ideology
11.c;n n: the a dsence of Fhe term “language” in the classical canons (“lan-
fha tg:.hﬁas un erstos?d in modern linguistic theory). Another argument i
o process of “data collection” itself is part and parcel of the repr©”
uction of the ideology of “linguisti Loar D
ol : guistic purity,
e, w in ¢0%
thitp6iay A bs , WE S c?uld note that the commonly used term 1 oo
; y Arabic institutional thinkine f : onistics which is 109°
it it el g for a linguistics whiC
ic tradition is “Arabic % bi) (C
1981 used “Arab linguistics” grammar” (alnabhw alar @ ) Jic
tion of western lingu?st-swils ). Arabic linguistics focuses on Bk aPP::i
s b ic theories to the study of the Arabic langu2é
ctural forms (standard i i ¥
address the first question, th ard and its “-lects”) (Suleiman 1 d
, the Quran does not contain the WO

guage” and uses inst . o et
are a notable exampfea:d the term lisan (lit. tongue). The following ¥

o | Fity

Wa maq '
d arsalnag m; e
mir Ra 1 1, il ' ] b
soolin illaa bilisaani qawm:hee !'!:hm"? (i

labum faiud;
faiudillul laahy mai yashaaa’u wa yahde mai yashadl

H L3
uwal ‘Azeegy| Hakeem.(Quran 14- 4)
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We never Sent a megge lect
gﬂr W u $ 119
coples th?t he may €xplain ho dig MOt speak the :
P 1l O them djer: tongue of |
ever e WIIS 8Stray and ghoy,e o <0 SIStinctly, Gog g0 2 S

ohty and all-wise 4
Wa lagad na’lamuy annahy
pashar; lisaanul lazee vy,
Jisaanun ‘Arabiyyum Mubeen
And certainly, we know ¢
The tongue of him whom ¢}
Arabic tongue.

0d lea
Oever HE WIHS g dS WhOSD-

o, the Quran uscs the} term lisan to refer 1 4 collectivel

guage (akin to Sal.:ssure s “langue”) ¢ And since the sacivzy .

goptc CONSEXTS 10 "tongues” in the plural, we should briefly e 1"

stance of the Qur an on the question of linguistic diVﬂ[SIie y (IJHSPECF the

cited verse on the issue is the following verse: ty. One widely
Wa min aayaatibee kbal
alsinatikum wa alwaaniku
(Quran 30: 22)

And of His signs is the creation of the heavens and earth and the

variety of your tongues and hues. Surely in that are signs for all living
beings.”

qus samaawaati wal aardi wakbhtilaafu
m; inna fee zaalika la aayaatil lil aalimeen.

The Qur’an recognizes linguistic and cultural diversity not just as the
default condition of human life but most importantly as a sign of God’s
divine existence. In other words, the imposition of any monolingual or
monocultural frames of management is against the will of God. Thus,
Arabicization policies which are vigorously pursued ‘in the name of God’
by postcolonial governments as homogenizing mechanisms of nation-
restructuring are essentially political projects. -

To get to the second question concerning the way Arabic is formally
shaped by Islam, we should note that the trajectory Wh}Ch led to the
formation of “Arabic grammar” as it is known today' is much more
complex and there is no space to review it h'a.ere in detail. z;xccmcgniizﬁ
Verstecgh (1984), the carly Arabic grammaians were confronted Wit
tWo problems: the existence of a variety of readmgsl'lo tv: sziverts to
(the Quran), and the “linguistic errors” made by the ﬂieligion and of
Islam who could hardly speak the language of rheui nev\;'n the early two
the political authority. During the expanston of Islam

, - het
" : ¢ its founding by Prop
tenturies (in the 7th and 8th centuries AD), aft:ts with other civilizations

ohammed (PUH) in Mecca, linguistic contﬂf linguistic variation within
*esulted in the emergence of different forfns Od lrdgs,, was seen by some
abic itself, This variation from the “stan Etio A ieself, since
uslim scholars and grammarians as 2 ‘threr?;us e calls for some lin-
'S recitation is a highly regulated practice: Thi; should not imply that
Buistic standardization emerged at the e
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20 Cristing €V e Was ithi
12 ) of Islam Arabic was a monolithic code

ence _ v .-
¢ the emerg this has always been the case, and g, e,

befor e

=4

xisted in varietics: 30C 0 ey spoke, and it is gencrally 5, © Wb
were recognized B ccommﬂdated this dlglectal variation (fo, ;_ the,
e ‘ Versteegh 1984). dag,:uL

Islamic Arabl 2J grammatical activity dates ¢ oy
AD n work that was :m b.e Iater'hc.?nsidered the foun taet!iihr}'
century AL 1  mmar. That is; Sibawavhi’s (1988) Kitah (the 1 na|
text of Arah;gcg,r!mma [ into existence Fhrough the very ]inguistic O,
br{_:uug!u :'\f irlselbf- ‘Siba“-a}-hi’s grammar is largely descriptive i oul, 3
I.} tju;. Frmﬁb-the ' people 5p0ke afltht‘? time. However, b}: Fhe Ear]}, yen ;
focusing on - he descriptive system of the Kitah hag arg

s ( C I j‘:&-D 2 b
of the ninth century A : ) R 6ty
ompletely Jltered “into pedagogICall}r oriented prescriptive SYStep»
L . ) = s ]
(Carter 1983: 267). That is, in the ninth century, the pedagogical foc

converted grammar into a science concerned \fvn:h the way people Ol
to speak. By the cleventh century AD, Arabic grammar emerged , .
<cientific formation embodying a merh?dology _(’largel}.? _borrowecl from
Greek logic) and content derived from Slba“fayhl s tradition. Aroup the
second half of the eleventh century, a doctrine arose called the “injp;,.
abilitv of the Qur’an,” and by this time the standard form of the language
was stabilized, and any further inventiveness was severely constraineg
(Carter, 1985). The fact that the holy book of Islam (the Quran) js
revealed in Arabic is used as a basis of belief that Arabic is superior 1o

other languages:

It is impossible to exaggerate the role of Islam in the develop-
ment of the Arabic language and in shaping the attitudes toward
it. Addressing the poetically minded Arabs, God tells them that He
revealed the Qur’an in Arabic to challenge them to produce one that
can match it in excellence. In Islamic theology and Arabic rhetoric,
this challenge was embodied into the principle of .... the inimitability
of the Qur’an, which is an article of faith for the Arab and non-Arab
Muslims.

(Suleiman 2006: 173-174

33::; i;ﬁ?ﬂl}'tﬁon;rroﬂgd sources O_f data, assumptions, and analytic appar
and regulariti‘l abic grammarians developed to elicit syntactic pauer_nf
political Cﬁnnos resulted In a “purified language” with serious 5‘5;3'05
pedagogical can[gzonps Particularly when they were institutinngllzﬂ 3_
marian, Sibawayhisilggr example, the first and best known Arabi¢ gfaon
the sources of lingyjgt; 8), imposed a temporal and spatial boundary »
some strictly loca? t1§t1‘: data for linguistic analysis. Only the “gpeeC B
tribe of Proph tibes could coun as “data.” Even the “specc . Gfthe
holiest s J EtMohammEd situated in M ; - : Kaabﬂa_r
Potin Islam) was inyalid ecca (which contains e e
Validated as ﬂdatau because Mecca att

was “a tradj
ﬂg centre_ e ﬂCh
€ and thus for the Argbic grammarians 1t spe
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'€ Very process
Setting ideology of

- . f{faturc
modern linguistic theory, of the term « language of a mono-

¢” as understood |
Today, what makes thjs ideolo =
H 13 "1} 1t
representation of “true Arajy;.» . igty of “linguistic purity”
the Qur'an. The rationality fr, S socially organized cory

know the linguisti Is that to interpre
to IMEUISIC canons of standard Arabigmtﬁhe ;o
y Otherwise

is “disrecognized.” Y -
Is’f th Bteg, An.d 1t 1s this politics of voice whi S T‘V()lce”
R {partlcmafl}' the corpus of ¢| i/ lch' n-fadcc'ta““na“r}'
tmllpolzal b Int) a matter of discursive power, 1 ONIEE UP 10 2
t should not be y '
purity” by the early T::EE (;d that the use of the doctrine of “linguistic
5 rammari : g
of the key leading Arabis - ;1ans was racially motivated. Some

hey-wers the cries wehio . almmarlans were non-Arab Muslims, and
rmulated the grammatical foundation for this

stick as the
elation with
an you need

: ic, Islam,
ogical arguments (e.g., see
al. 2020). The conceptual-

and national identity to rati
Suleiman and Abdelhay 2020; Abdelhay et

ization of Arabic as a “sacred language” is a hegemonic articulation i
both folk and professional linguistic ideologies (for a discussion see II?II;;;
20(?3). So, what we have here is a version of a monolingual ideology
which emerged in different conditions using a different apparatus which
does not contain the term “language” (as it is used in the western litera-
ture today). The linguistic ideology of monolingualism can be played out
through different metalanguages even through what we consider to be
liberating tools of analysis if not retranslated or reworked for purposes
other than the ones for which they are designed.

To conclude with a concrete example of how the Islam-Arabic link could
lead scholars to reconceptualize the way some western metalanguages
are used, we take the notion of “mother tongue” as an example. We
should note that the term for talking about an Arabic “dialect” by Arabic
grammarians or exegetes was “language.” That is, Arabic grammarians
used the term “languages” to refer to “ Arabic dialects,” while the term
“dialect” itself was not widespread at the time. To the best of our know-
ledge, there is only one trace of the term “dialect” in. the first f_k‘riblc (f]lc
tionary by Al-Khalil al-Farahidi (1988), and one of its senses is “mother
tongue” which is a very rare sense because when the Arabic gram:]r?armnsé
wanted to talk about “mother tongue” they r::ferred to the me mlr;ld(']cl
acquisition of the linguistic resource. Thf_ terml "wd.‘er;(:]}ﬁ::u ,]l:seas ,',:,E
not exist in the repertoire of early Arabic granlrg_a-rllfii::'uim o E’G;mwcd
mentioned, the concept was there. i linguis-

4 2 ” {fughamf'“m) from western inguis
the conceptual term f_l'lﬂfther YORGAR de way as a metalanguage of descrip-
tics and implemented it in a very crude n the folk-linguistic ideological
tion without taking into consideratlo
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m:i. 1u| el Avabie™ wea Sloreipn languape Decanse i iy lmlt'm-|l
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aly i the eain (¢80 Froud and I""““”"-“-h,”.“ 0\
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particulanies of ihe |
ip"

comng on the RITTIAL
“rative langiage

OTIes i
5 "

\:\‘lh‘»\‘\l;'ll'ld“l“" S ' ~,'.'|. | o vt :

~ ; st weolopies whic -

2018, Research focusing on folk ting i i linky 1

Gl identity) foumnd thata stpnificant nyglyg,

vith Arabic (thus wali VT TN | )
AL L ’ o e T Y JiTL T X $
cinn languape” 1O sptandard Avabie™ even though they admie thag

they learned it at school l.-\lulv’.'nn}l‘ and th*i*.}mn tnt'tlu'mnilmh This iy,
case where the standard w ideologically “”ﬂHl"-‘:‘d as " mother Lo,
This is a point which the western const ruct of “mother tongue™ failed 1,
capture. So, the binary "l;tnguagv--ulmIm‘t. A8 L'mlt‘f‘l‘t'tmll'.-.ul I Westery
linguistic literature 18 by no means universal, iui'lttlt‘!}-'. even tlmngh
“:.-g\_u]dm‘._l Arabic™ is learned through formal regimes of soctalization, it
is not viewed as a “toreipn language. ™ It is worth noting that the phrase
“the Arabic language™ itselt iy a recent social constructiony it does not
exist in the writings of early Arabic grammarians,

Conclusion

In this chapter it has been argued that Cheistianity and Islam have his
torically helped to shape not only languages, but also the role played
by them in defining ideas such as purity, sacredness, truth, and conver
sion. Based on the concepts of Christian-lects and Islam-lects, we have
discussed the relation between language and religious practices, as well as
the role played by translation, evangelization, and grammar construction
in the religious invention of languages.,
In relation to Christianity, we consider Christian multilingualism
* = PN . o 2 ¥ 5 3 .‘
a product of several rranslation practices and concepts that nmrﬁ,u
) ” " r : . v enyecalled
from an evangelization-oriented project directed toward the sO _'l--1|L
- 5 a1 abe ' . s H el P . Frames
ImaL people in Latin America, Africa, and Asia. This religious h‘m-n
W AP s, LTy A P i . 5 b y % \'1
Idor] IT'II[Lk;'I'J.TL'L{ a Greek-Latin grammatical and semantic templat¢ ¥ .
1 3 ol [ . “iy o [ 2 [ . X N At et : Iull
cological concepts of truth, universality-diversity, and sacredness:
this vein, Christian multili : . g o peligiow
Ve stan multhingualism has to do with how certain f€88
discursive genres - such as ¢ | to lo¢
# = Thg ¥ 2 . i ”‘
l‘-’lﬂgljl.lgm Translation was i _‘.I_i
missionary Christianity. whic o 1 rentif®
f missionaries | panity, which helped also to shape evangelical ide
of missionaries in relation to theip ¢ \ Tl
A CIr capacity to evangelize. pactiee®
b s are i ' '
¢ not only about languages, but about |

wha L ‘11 ‘l]c [lIIlt (\‘lll.iqt.l l ; l
. a = L ‘ stan- cels ! "I | ‘:l

scripts and cpistcnmlugic
local culture spe

a8

atechisms = have been translated U 1
. ' s nrit
deologically constructed as a sacred VIt

y e : .| a ‘1‘,3
ges = through the translation of B ”-’:k. (0
ih S to a Christian version = but by adap ¢ by
C . i g [ o p 1

¢ modes of communication and interaction

Digitalizado com CamScanner


https://digital-camscanner.onelink.me/P3GL/g26ffx3k

73 mdmg,fdiscovgring an (allegedly) .

pistory of Christianity embrachy, | Mernal dis

ious, Of po.litlcal OPPosition i v,
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esis it does not embrace,

E‘n terms Oi 1513[11‘: we h_ﬂV_E: ex.plorf:d the way Qur’an has conceptualized
language” and linguistic diversity,” arguing that Islam has helped to
shape the grammatical construction of Arabic. For example, the Qur’an
does not contain the word “language” and uses the term Jisan to refer
» the strictly controlled sources
of data which the Arabic grammarians developed to elicit syntactic
patterns resulted in a “purified language” with implications for peda-
gogical canons. We assume that the link between Islam and Arabic was
used to culturally re-translate key western metalanguages, such as the
term “mother tongue” that did not exist in the repertoire of early Arabic
grammarians, In Islam what connects the idcology of “linguistic purity”
to an idea of “true Arabic” is its socially organized correlation with the
Qur’an, . ,
Finally, it was not the purpose of this chap_ter to exhaust the dlSCuSSIOI}
on how Christianity and Islam have historically conmbute_d tTl Shap;
invent language practices and concepts of language. We rli:cogmze It atl;a
religious orientation has to be historically and politica dy coqte:;;zs We
which means that they carry their own smgula_mgltles :1011 himﬁfg;]at ons =
believe a comparative perspective may contri seutod toshe rrinkoee:
religious practices and ideologies have both con rbversion
ment of modern views of language and to L '

NUtes between Christian evangelization
oy clude the following bulls: Dum
oy o Porrugal the right to conquer
Pontifex (1455, Pope Nicholas
ontrol all lands south of C;pe
(1622, Pope Gregory XV) that
on of the Faith.

! Examples that illustrate the GOTTIECE:
and political domination in the colonia ave
Diversqs (1452, Pope Nicholas V) that smw
and subjugate Saracens and pagans; Rgngr to ¢
V) that gave the Portuguese crown E?‘E’J vinae
Bojador in Africa; and the Inscrutabili ‘agari
established the Congregation for the Prop
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2 “o sabor da oragdo nao estd no que se Prqﬂunci’a com 2 fing,,.

do que se Pronuncia; nao estd no que ol seng,
de debaixo delas: sub lingua tug » g
in the sense of material linguistic 4,
14-ibrahim/verse-4/, ¢

sentido e significagao
$endo no que se enten

3 Ir also uses the term klam "
4 Available at https:ﬁ'qur;um.cmnff.

2020.
5 Available at hrtps:h’qumno.comfenf16-an-nahlfversu:-l03:', accessed § o
Al

2020. . ] |
6 The term lisan outside the Quranic text does not have this technica
E| Hh!

The term “language” as it is used today in Arabic is a recenr invengio. ™%
the term exists but it was used to refer to variation or “dialects™. ., on, i,
allv associated with Arabic tribes. This observation should not imply iﬁ}ﬁphzg.
Arabs do not have the notion of “standard” in language, or the Notiop 2 th
“standard was there but they did not have a term for it.” Thjs metaph?-l--'mt-
explanation should be excluded. LT
Available at https://qurano.com/en/30-ar-rum/verse-22 accessed 7 August 20y
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